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Abstract

The geographic construction of difference has adedneconomic interests of racial/ethnic
groups in a “multi-cultural” Latin America. Howenehese racialized landscapes trap identities
within geographic spaces and the discourses thabngmany them. Eco-tourism and
conservation efforts have embedded racial discsuts# place Blacks and indigenous groups in
particular stewardship roles, often times fixingia#ethnic identities and re-enforcing colonial
relationships. This paper explores how coloniahglef race, culture, and environment compose
the current conservation landscapes of Mexico’'st&&@hica region, and how the process of
drawing racial and geographic boundaries mightcafféro-Mexican attempts at recognition and
greater national investment.
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African descendent invisibility in map-making andzgonmental discourse have roots in
the historical colonial period. Cartography hasrbae important tool in maintaining colonial
power and white privilege by reinforcing racial fdience and rendering individuals invisible.
Colonial processes and power are often not exglicithe map-making process, and readers
simply take for granted the produced knowledgeraacurate representation of what (or who)
occupies the space in any geographic location.eClospection of the map as an artifact can
reveal interesting and crucial points about theadyics of power that are responsible for the
production of this cartographic knowledge, and ways in which colonial logics continue to
influence the process of connecting people andeplachis paper will explore how colonial
power has been legitimized through map making analtwhat means for African descendants in
the Pacific Cost of Oaxaca in their push for greateial and political recognition, participation
in sustainable development initiatives and collectights.

One might suppose collective rights are awardedomunction with the proportion of
ethnic minority groups relative to the majority jpibgttion; yet Hooker (2005) demonstrated that
collective rights are dependent on the country’scgggtion of the group as having a distinct
cultural identity. A possible explanation of whyaBks seem to be left out of NGO initiatives is
that indigenous groups in Latin America have beeerginternational attention and sympathy
especially since the 1994 Zapatista movement. Zdpatista uprising in 1994 was a pivotal
point in international consciousness and sympatiwatd indigenous struggles. Sustainable
development has been central to the issue of indigeland rights, which links local indigenous
movements with international environmental movermemt Latin America (Halpern and
Windance Twine, 2000).

An area where the disparity between Black groumsiadigenous groups is of particular
interest is in the disproportion of collective riglawarded in multicultural government reforms.
Hooker (2005) claims Afro-Latinos are much lesgljkto gain formal recognition as only seven
of the fifteen Latin American countries to implememulticultural reform give collective rights
to Afro-Latinos and only three give Afro-Latinosetlsame rights as indigenous groups. Blacks
find it more difficult to gain recognition becausiee multicultural reforms adopted by Latin
American states are based on ethnic identity ratieer race (Hooker, 2005) due to the aversion
of Latin American states to accept the existenceacsm (Anderson, 2003 as in Hooker). Both
Anderson (2007) and Hooker (2005) suggest thatafriDescendant groups commonly fight to
be considered an indigenous group in order to wikective rights.

Understanding how collective rights are awarded Latin America is crucial to
comprehending current landscapes of environmeptadarvation. Race intersects many areas of
life in Latin America and, and the “environment” ame of them. Scholars have suggested
development and self-empowerment agencies may havaffinity towards working with
indigenous groups due to romantic post-coloniatestypes of being environmental stewards
(Sundberg 2004, Mollet 2006, Escarcega 2010).
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This notion is in line with the environmental etlto€ some environmental NGOs and many
neoliberal global sustainable development initedivhat would like to encourage the protection
of the world’s natural areas while stimulating emanc growth (Carruthers, 1996). Sovereignty,
cultural protection, and environmental investment the form of land rights are often
accompanied with collective rights in multiculturaforms.

African Descendant Mis-representation in M ap-making

Dumoulin (2003) stresses that environmental NGQ@yqa a key role in endorsing the
idea of “indigenous knowledge” by associating iratigus populations with the maintenance and
preservation of biodiversity hotspots. Scholaraasts were critical in connecting the idea of
indigenous cultural preservation to environmentahservation by creating maps overlying
indigenous inhabited areas and areas that have dagbentrations of biodiversity as well as
tables that correlated the number of diverse laggsiavith biodiversity (Dumoulin, 2003). Thus,
cartographical “scientific evidence” was providedethnicize environmental conservation as an
indigenous cultural preservation issue.

Some of the reasons that African descendantsleaglycleft out of these map-making
connections are: 1) in many countries, there areemsus data on African descendants in Latin
America because many countries do not have a agtdgo African descendants (including
Mexico). Therefore no similar maps can be madeHeir organizing. And 2) decision-makers
in Latin American nations or environmental NGOsri see African descendants as having a
unique culture worth preserving. For many Latin-Aiv@n nation-states the African presence
does not fit in with the national identity embodiddough Mestiaje (Wade, 2010 & Lewis,
2000) and for Environmental NGOs there is veryelithcademic attention given to exposing
connections between African descendant cultureelastionship to environmental conservation.
Dumoulin (2003) stresses the strength that mape givinternational communication, “The
cartographic data constitute undoubtedly the mesvgsive argument, and the most readily
communicable to international organizations andgbklic at large” (597). For this reason we
are presenting a map showing African descendantmeonities in Oaxaca along with indigenous
communities and the forest cover of the landscapehtllenge the invisibility of the African
presence in Mexico and spark the discussion ab@representation of African-Descendants in
conservation initiatives.

Additionally, academics have neglected to reprodutaps of the Pacific African
diaspora which has resulted in devastating effiectdfrican descendants of the Pacific Coast on
national and individual scales, from degradationeabgnition of historical contributions to their
nations to, internalized misrecognition seen irs |sslf-awareness of inter-connectedness with
other African descendants.
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Afro-Oaxacan communities, like other African destams of the Pacific Coast, are victims of
what Feldman (2012) calls a “second diaspora’-gaaigc and conceptual exclusion of the
African diaspora usually represented in maps of Altlantic, “because of its geographical
location along the Pacific Coast, the second joumede by enslaved Africans severed them
from the shared structures and feelings and waterwéthe Black Atlantic” (Feldman, 2012).
The lack of cartographic representation of Africd@scendants living on the Pacific Coast
coupled with a lack of connection in proximity witdther African descendants of the greater
Atlantic diaspora has led to invisibility on muligpscales: international, national, local, and
individual. This has major economic and social iotpaon African descendants on the Pacific
Coast, which we will talk about later in our dissios of the included geographic map.

The Geography of Racial Difference

Afro-descendent invisibility in map-making and enwvimental discourse have roots in
the colonial period. Racial Hierarchy is reflecteth the environmental landscape. The
environment goes through tides in where it becofrasalized” and whitened. Landscapes are
labeled and are visual markers of natural produoctihile race is then tied to economic
production. Racial hierarchy has to be groomedraadaged just like the environment has to be
groomed and managed. This hierarchy has been mamgghe same people who run the multi-
nationals and the state, the plantations and ttesioms- white Europeans to maintain white
privilege. We therefore have to question the ladgelve take for granted as “natural”- whether it
is the label of tropical forest or the racial categs of Black, White or Indigenous.

Europeans claimed nature produced racial differert@eography was paired with
taxonomy to demonstrate a link between the natesalof environmental order and as well as
the *“naturalness” of the superiority of colonial tlaarity. Just as nature was ordered
systematically through taxonomy, the idea of racatkegories became assigned to the physical
environment within which human beings dwelt. Pbgkfeatures of non-whites became paired
with animal like qualities to demonstrate a “naturacial order. “ (A) System of nature was
simultaneously a system of race.... which undeescdhe global routes of natural history,
comparative ethnology, and imperial science thaveoged to map race and nature at home and
worlds away” (Moore, Pandian, & Kosek, 2003 p.12).

Scientists during the enlightenment used climasoiiles to explain why certain races
were more suited for particular labor and clasdiftee environment and groups accordingly. The
climate of the New World produced an inferior raafepeople who were unable to properly
utilize its resources and reach civilization beeatiseir environment conditioned them to be
incapable of the desire (Moore at el 2003, Koseb420This climate was seen as inferior to that
of Europe and therefore produced a racially infegimup of peoples while Europeans were the
only people qualified to steward natural resourcesiuding people. Colonial vestiges of
environmental determinism and essentialist ideaenofdisqualify African descendants in
employment and development opportunities.
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For instance Afro-Ecuadorians are associated nyowaillh hot coastal climates of the areas
where the majority live. Ecuadorian Blacks are dbsd as “uncivilized peoples living outside
modernity where the hot climates gave shape taeniaainess which they bring with them when
they migrate” (Raheir, 1998, 422). This attitudeesorded in other areas of the costal diaspora
(see Lewis 2000) and has serious implications émetbpment in these communities.

During early European contact in the Americas, mapse made by early explorers and
missionaries that were often less about accuratsigrding features and more about creating
corroborating evidence of written accounts in hopiegaining the European elites to fund their
projects. Groups were “othered”, exoticized or emed completely invisible to provide evidence
of the return of investment in funding missions axgeditions. Colwell-Chanthaphonh & Hill
(2004) describe how the maps by Padre Francisco’'Kidepicted the San Pedro Valley as
empty spaces and abundant of rivers, which infladmolitical decisions as royalty deduced the
topography would facilitate the domination of Apashand an easy extension of European
influence on the territoryOther maps were largely fantastical, for instantka and Baja
California, although a peninsula, was depictedrasiand with a dangerous native dark-skinned
female Amazonian army protecting treasures of doldhundreds of years. This depiction
inspired the Spanish legend of Queen Califa (froiictv California received its name) and her
all-female army. This inaccuracy helped to exo@cthe region, fitting nicely with a Spanish
fantasy novel, and encouraged exploration andéasten the territory. The exclusion of groups
from maps is another tool used to assert raciakroethd neo-colonial management. Brawn
(2002) studied a conservation land-use disputbanl®90’s in British Colombia, Canada where
a map was produced showing government, loggingeavitonmental contestations, however
was no inclusion of native Nuu-Cha-nulth and theditional uses in the area, even though the
members constituted the majority population. Reagontheir exclusion are the competition of
voices as stakeholders and competing interestmih lise, and a threat other interests- including
to white conservationist.

Geography has placed people, landforms and pdliboandaries in neat categories
reinforcing ideas of difference. Colonists set ¢hbsundaries firmly in place to manage people
and the environment. Otherwise, the purity of Wiete race was in danger of contamination-
just like the pristine environment was at risk ohtamination. Environmental conservationists
of the 19" century did not stray away from colonial ideassaperiority. Rather, they were
strengthened by Social Darwinism and the scientidéatment of racial superiority. The highly
celebrated father of the environmental conservatmmvement, John Muir had disdain for the
natives of Yosemite considering them too ugly foe beautiful landscape and the Hispanic
sheepherders who used the land of the park hedmesi filthy, lazy and degenerate (Kosek,
2004). Creating conservation areas became a vetucteaintain the purity of whiteness by
insuring pristine natural spaces environment. Theisibility of groups such as African
descendants and Asians, despite making considecalnigibutions in the Americas through
forced and exploited labor working closely with rflp fauna, and natural resources can be
explained by their perception as foreign bodiesasftamination.
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Strategic Essentialism and I dentity Making

With scant attention given to the presence of Africddescendants in general in Latin
America (especially on the Pacific Coast) whileaee value and representation are given to
indigenous groups regarding conservation and palitsolidarity initiatives, there is prime
opportunity for groups to use strategic essentralis order to validate environmental claims.
Strategic Essentialism is a method of using pokirtal ideas about racial and ethnic categories
to legitimize claims and aid in organizing and atwag one’s cause. Sundberg’s research
(2004) illuminates how gender and race play a panhteractions between indigenous groups
and international environmental organizations and hecome “identity-making”. In her case
study, indigenous women in the Maya Reserve wegchmed into performing stereotypical
indigenous identities to appear more attractivanternational aid organizations- reinforcing
structures of dependency (Sundberg, 2004). Ind&ederson (2007), Helphern & Windance-
Twine (2001), and Hooker (2005) note some Africaes&@ndant groups seek recognition as
indigenous communities in order to become moreessfal in gaining collective rights.

Post-colonial discourses on race and the envirohnméersect directly with how both
indigenous groups and African Descendant groupsant with one another- setting up groups
for conflict once opportunities for investment ionemunities becomes tied to ethnic identities.
Mollet's (2006) research uncovered how Miskito BB and Black Garifuna groups in
Honduras use racial stereotypes and ideas of emagatal determinism and land use to
discredit land claims of the opposite group in lanmhflicts when both claim collective land
rights. This demonstrates that racialized enviromaediscourses are being appropriated by both
communities in vying for environmental rights. Irsdargcega’s (2010) analysis of strategic
essentialisms of indigeniety in the United Naticsise finds that models of indigenous groups of
the Americas are favored in working definitions iatligenousness- conceptually excluding
Asian and African groups. What is missing from Egcaga’s analysis is the claims of African
descendants in Latin America who claim indigenaitsay from the African continent.

Since Afro-descendants have been left out of enwmental decision-making and
rendered invisible by national discourse and ca#plgers, we have provided a map showing the
African descendant communities in Oaxaca along Wit location of indigenous villages
overlaid with forest cover (see figure 1). Forester was included because of the little attention
given to Afro-descendants who live in communitiésitt could benefit from environmental
investment opportunities with  NGOs. Some may aigiqthis map citing a possible
reinforcement of Afro-Mexicans being associatechvassentialist stereotypes of living in hot,
humid areas since African descendants are largsigcgated with coastal communities. Despite
the apparent coastal clustering, some Afro-desggndammunities are located far from the
coast- in the highlands socially coded as “indigexioAn issue that Afro-Mexicans may face is
their position on the coast itself, so it is notethy to map. Feldman (2012) argues Afro-
Peruvians who also do not appear on their goverheemsus, lack investment because poverty
programs do not typically consider the coast aicalitpoverty zone nor are Afro-Peruvians
considered a vulnerable group.
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Afro-Mexicans face similar geographical situatioas Afro-Peruvians, both being mainly
coastal, and even though being on the coast méamhghe “possibilities for access are more
feasible than in an indigenous community high i® tAndes...they have no dependable
infrastructure that allows them to mobilize themssl' (Feldman, 2012, 43). Environmental
NGOs who are aware of their existence may facaadgarriers to extend new links from their
existing links in highland indigenous networks tmastal networks. Being labeled as a coastal
community can be an impediment in and of its setfAfro-descendants due to environmental
deterministic stereotypes, perceptions of accesso#&stal resources, and the physical barrier
between them and organizations located in indigertoghlands. This map will hopefully be
used to assist these communities in their grassnoatbilization and create coastal- highland
networks and garner outside investment.

An example of the ways that groups can get trappéadn geographical conceptions of
space comes through the real potential, or lacketig for self-sustainability offered to the
residents of the small communities within the Laaggide Chacahua National Forest preserve in
Oaxaca, Mexico. The preserve is located withingdegraphic region of the Costa Chica, and is
an important resource for the many fishing commesithat depend on the coastal resources for
their livelihood. Not only do these communitiepded on the resources that come directly from
the Lagunas and surrounding ocean, but the sdltctra be mined from this area is also an
important resource. Fishermen and minero de Sah Blarcelo, of the community of La
Pastoria in the Costa Chica makes it clear thatewsurrounded by an abundance of resources,
the potentials to capitalize on these resourceteaseabundant, as local communities are limited
by the ways in which they can interact with theissrvment.

Don Marcelo explained that he and some of his ctlle ecological group came up with
the idea of starting a fish farm in the community.a Pastoria. This fish farm was conceived as
a way to raise the economic potential of the redipmcapitalizing on the tourist industry’s needs
for fresh, local, seafood. As it is, the commuestof the Laganas de Chacahua find a market for
their products in town centers such as Puerto EBdorand Pinotepa Nacional. However, the
competition is intense as fishing is the main eooicostrategy within the coastal towns, and
there does not seem to be any serious organizeshsif local fisherman. The transactions
often times take place by utilizing middle men thehg the product of the coast to surrounding
mountainous and indigenous communities as wellhascommercial centers further into the
interior, including Oaxaca City. This web of réteiships not only transports seafood from one
location to another, but a number of cultural andia elements get traded on this market as
well.

Don Marcelo explained that when they brought thappsal to the Mexican Government
of starting a large fish farm with the intention etonomically supporting their local
communities, they were told that the land was thjrifor use as a national park, and that the
development of the fish farm would be a violatidmational park regulations.
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Interestingly, this national park is currently prated as a popular eco-tourist destination in
which visitors can see a number of local birds,neay, turtles, iguanas, and various other sea
species. Even more interesting, the people thatwithin this national park can unconsciously
become a part of the natural landscape, even ththeyhare simultaneously excluded from fully
capitalizing on the bounty of the region, which ey limits their ability to maintain any type
of local autonomy. So, as the national park besomereserve for wildlife and the natural
(traditional and authentic) lifestyles that it sopg, it also becomes a trap of poverty in which
the local residents become subsumed as a localreesavithin the eco-tourist industry. This
trap also adds to the notion of stewardship thedimes connected with African descendants and
indigenous through the discourses of environmeptatection and sustainability. The eco-
tourism industry creates the potential for locamoaunities to capitalize, although on a very
limited scale, on the tourists’ desires to expargenot only untouched and preserved “wildlife”,
but the many social and economic productions ofctilenial moment that have been preserved
within the space of the national forest.

One of the issues that come out of this exampléasdifference between communal
lands, occupied by many indigenous communities ujinothe ejido system, and the non-
communal lands of the section of the Costa Chiceupied by many African descendants.
Further down the Southern coast of Oaxaca liesva toown as La Barra. This small town is
popular for its right point surf break. Of lesspptarity for local tourists is the fish farm
maintained by the local community. This fish fagiaes local residents the ability to purchase
affordable fish from the local fish farm and is mtained by the local community. It is not clear
if the community has incorporated their operatiaio ia larger scale economic enterprise, but the
ability to create such an operation shows the wffee in potential offered to indigenous and
African descendants through land use and maintenanc

While Don Marcelo’s fish farm would not only suppdhe local community through
affordable access to a variety of popular fish gmeadt would also create the potential for local
communities to begin thinking about supporting tlesvn communities with the development of
local infrastructure through the profits from thehffarm. When asked about the effect that the
fish farm might have on the local fishing industiarcelo explained that the market for the fish
farm would not be local families and individualsthin the community. Rather, the fish farm
would focus on the larger tourist industry withhrettourist destinations of the Costa Chica and
further up and down the coast. Interestingly, Maydas a broader collective) and the national
government are both focusing on the same type okets those created by the eco tourist
industry, but due to the differing perspectivesemo-tourism and sustainability the fish farm
project falls beyond the purview of the Mexican @mment’s intended use of the national
forest space. In fact, the intentions of Marcelpi®ject could quite possibly be seen as
contradictory to the foundational logics that alldar the governmental conception of the
national forest project in the first place.

217

The Journal of Pan African Studjesol.6, no.1, July 2013



These logics are also employed by, and foundatitmathe project of officializing difference
that is currently taking place within the Costa ¢hi These logics, and the processes, remain
obscured by the map-making process and are thpresented as natural elements within the
final cartalogical project. Below we will elabogabn this process of making difference official
to shed light on the ways in which space becomaalized through both official and un-official
apparatuses.

Awakened State Interest In the Oaxacan Coast:

The United Nations’ declaration of 2011 as theétnational Year for People of African
Descent” can be seen, in many ways, as the ideabdpackdrop for the recent political
activities, both among local Oaxacan NGO’s and@l@xacan state, regarding social, cultural,
and political recognition of Mexico’s Black poputat. Political action regarding this struggle
has been ongoing for at least 20 years, as Fatlygn@emmot began his local organization,
Mexico Negro, sometime ago in 1993. However, afterUN declaration, the state governments
of both Oaxaca and Guerrero began to strategizeveats to seriously include African
descendants within the racial, ethnic and cultandieu through recognition of existence and
rights within the respective state constitutiorihis process of official recognition necessarily
included the setting of a number of parameters #edinvention of official definitions of
Blackness. This process of defining and settingupaters brought a number of groups to the
table and involved a negotiation between state mowent, local non-governmental
organizations, and a number of politically activel ot so active community members.

The methodology for the state organized part & project was borrowed from pre-
existing methodologies developed for the inclussdnndigenous communities within the state
constitution.  This borrowing of methodologies Hights the approach to cultural
diversity/multiculturalism that the Mexican goverent has been employing over the last several
years. Built into this methodology are a numbeiissties that created tensions between local
activists and state organizations, as well as tbtoeal community members to seriously think
about their own identities and the ways in whicaytlunderstand their own cultural and social
development. The Comision Nacional para el De#larde los Pueblos Indigenas (henceforth
referred to as the CDI) was the federal arm thal twn the development and implementation of
the methodologies that would be used to locata,namber of physical and metaphorical senses,
the Black communities of the Costa Chica. In Oaxate CDI was partnered with the
Secretario de Asuntos Indigenas (henceforth refetoeas the SAIl) to help implement the
methodologies that would be used for creating ftifieial state and federally recognized ethnic
group of African descendants.
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With the help of the SAI, the CDI organized a n@mbf Consultations (consultas) that
we geared at literally defining and setting a numifeparameters to actually locate and situate
the Black communities of the Costa Chica. The ftep engaged in by the CDI was the general
objective to “Reconocer Mediante un proceso de ultes las communidades de los pueblos
afrodescendientes de Mexico y sus principals caratitas (Recognize through a process of
consultation with the communities of African Desdent peoples of Mexico and their principle
characteristics — translation mine) (CDI Brochu@dP)”. The first step in this process was to
present the methodology of the consultas to a numibgolitically active representatives of the
Black communities. This presentation was exadibt,ta sort of “unveiling” of the plan to
approach the Black communities. At the first megtin Jamiltepec, Oaxaca, the plan was
unveiled to the audience of about forty individuapresenting a number of Black towns as well
as employees of the CDI and SAI. The plan wastellah Mexico city by CDI representatives
in the capital city. As mentioned before, the roetibiogy for this plan was taken directly from
previous approaches to the recognition of indigenmummunities, which overlooked the racial
components that have historically been partly rasjie for the development and defining of
Blacks in Mexico.

One such element was the approach to naming, wiésha major point of contention
between the CDI representative leading this ficststiltation and the audience members. This
tension was a direct outcome of the fact that tle¢hodology for the location and situation, or
general recognition, of the Pueblos Afrodescedgentas developed without consultation and
collaboration with the activists and community memsbfrom these towns. In this way a
methodology, as well as a general racial and etbonception, was simply imposed upon the
Black communities through the already popular leinswlticulturalism popular with the federal
Mexican government. The local community memberd activists were under the impression
that this first meeting would be a “brain stormiagtivity”, while the CDI was under the
impression that the “professionals” would preséet plan which would then get ratified by the
community. After several hours it was recognizeat some of the material within the proposed
consultas was not relevant or mis-conceived, baitgdneral air was that the material was not
going to change, as the “professionals” ultimateigw better. This is one example of the way
that federal recognition can be a double edged&wand can often times be conceived of in a
way that suits federal agendas over the actuasgrass agendas of local communities. It should
be made clear here that there may not be, or haggr, Isome type of heinous plot against the
recognition of Black communities on their own terbysthe CDI. Rather, it is more likely that
the presentation of the CDI agenda to the Blackroanities was simply based on a number of
pre-existing logics of government, multiculturalismace, ethnicity, etc. However, it must also
be recognized that these logics are also basedotmmial legacies that were themselves
conceived of, somewhat heinously, with well thought and intentional effects on Black and
Indigenous communities. In these subtle waysydlo&l logics and legacies of colonialism can
continue to haunt current political mobilizatiorfsddference.
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The brochure circulated to the activist organizagiof the Costa Chica in Oaxaca by the
CDI to promote the “Consulta para la identificacid® las comunidades afrodescendientes de
Mexcio” asks three important questions: ¢Quienanoso(Who are we)?, ¢Donde estamos
(Where are we located)?, ¢ Como nos identificamosv(tio we identify)? And, the intention of
the consulta is very clear, “Por el reconocimietiéonuestras comunidades y nuestros derechos”.
Interestingly the inclusive pronoun of “we” is usedhin the language. This inclusive pronoun
includes all community members, and ultimately eialaand ethnic symbolic community of
African descendants (Nuestro Pueblo), within thel @Bbject and simultaneously puts the
community on board with the CDI sponsored projext the approach to this project. Also, the
project simultaneously recognizes a group of peapthout taking into account the processes
that were responsible for “social forgetting” ofstigroup. It is interesting that at this moment of
invention, history is allowed to take a back sehtleva people can be brought into the present
and legally (officially) be recognized without tlsecial recognition of the processes that have
made this group invisible for so many years. t8en, once the three questions of “who are we,
where are we, and how do we identify are answeitb@’pusiness of applying rights to this new
multicultural group can be begin in earnest.

The brochure continues with a list of rhetoricadb-guestions that were developed to help
elaborate on the three main questions stated adomvevhich would ultimately find their way in
some form into the list of subjects addressed lycthnsultations themselves. Added to the list
are: ¢A que tipo de actividades productivas noscdews? ¢ Cual es el origen e historia de
nuestra comunidad? ¢Como nos organizamos alanei nuestra comunidad? ¢Hasta donde
llega nuestra comunidad? ¢Como nos gusta quelammen o identifiguen? ¢ Cuales son
nuestras autoridades propias?

The single question on the brochure that deals aiithtype of historical perspective is
the one that asks about the “origin and historyoof community”. Interestingly this is not
speaking of the origin and history of the peopléhii the community but the actual geographic
community itself. This may take on a different o« when applied to some of the indigenous
communities who were “allowed” (somewhat tenuoukhpughout different political periods) to
occupy and maintain traditional spaces, apart ftbenlands that were taken and developed as
colonial centers. But, for Black communities theegtion of origin and history is inter-related
with the origin and history of the Spanish and radtestizo communities in the region. The
guestion of a unique and separate community histong origin is something that can be
perceived for indigenous communities, being thatitidigenous groups are autochthonous to the
region, but for Blacks the question of history amijin necessarily calls for the historicizing of
the African descendent within broader colonial #atér Mexican history. Without argument,
the indigenous history and origin in Mexico is iétely tied to the colonial moment, but the
conception of the history of indigenous and Blamkris has to be intertwined with the racial and
ethnic realities of the colonial and later natiomaments if we are to get a realistic picture &f th
history and origin of these communities.
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Asking the question of history and origin of Blaakmmunities brings up a number of important
guestions that the CDI did not intend to addresd, ia not equipped to answer, especially with
the parameters set forth by the Consultations. |&\hdigenous and Black communities have
different colonial histories within Mexico, bothaymps are, without a doubt, products of the
colonial moment, and are therefore both colonizedpges. However, because of colonial
understandings of biological and cultural differenand the historical difference in official
connections and functions with relation to the Sglarcrown during the colonial moment
(Blacks being simultaneously part and product @f ¢blonial moment), current approaches to
space and place have to make linkages to racialettmidc experiences of geography and the
interconnections that the process of “officializsi§ference” over looks.

In fact, the lands that were developed later bygsd enslaved individuals undoubtedly
had once been claimed by some or another indigegroup. Take for example the small pueblo
of Charco Redondo on the outskirts of the LagurasCHacahua National Forest. Charco
Redondo is one of several towns incorporated imoldrger state of Oaxaca through the county
seat (Municipio) of San Pedro Tututepec, also kn@snTutu. Tutu, is an important symbol
within the local region as it is home to a localifenous community museum, Museo Yuku Saa,
and continues to be a strategic source for thengliog of indigenous identities within the
coastal region. Advocate/activist, Lucila Marichgadan, explained that during any heavy
rain one could wander through the small town amd fa number of indigenous artifacts as
random as shards of pottery and as specific ay fuleserved figurines. This was also
corroborated by a number of residents in Charcdilé\the cultural origin of these “artifacts”
(most probably Mixteco, Nuu Savi in the languagevisteco is a Nuahtl word) has not been
verified, their existence below the surface seragsa metaphor for the multiple connections
between Blacks, Indigenous, and Spanish (and nostizos) in the region. While the Spanish
approach to colonization of indigenous lands wdiza strategy of partial domination and
incorporation throughout the transfixing of Coldreapitals on pre-existing Indigenous political
and ceremonial sites, the strategies of escapddvedsindividuals absolutely necessitated a
similar strategy that involved “homesteading” oe-piisting indigenous communities, although
the intention was undoubtedly less heinous, butages also violent. In this way the heavy down
pours of the rainy season in Charco can be seamdtearth the foundations and colonial
connections that the process enacted by the Fe@eradrnment, through the CDI, continues to
overlook. Furthermore, these down pours ask ueiihink the ways that colonial logics of
difference continue to inform our practices andasptions of multicultural projects of equality
and the ways that the projects inspired by ideasuficultural equality continue to set the stage
for conflicts based on difference.
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Making Difference Official

At least five governmental organizations/institagpand at least thirteen local (Oaxacan)
non-governmental organizations are sharing thetigalj social, and cultural, scene. After
discussing the organizations, and their individgahls and intentions, with Eladio Reyes,
current head of ECOSTA Yut Cuii and former mayorSan Pedro Tututepec, a sense of the
tensions and the actual work that is involved m phoject of making difference official becomes
clear. This process has been a negotiation (penhajpone of equality between the government
and non-governmental organizations as mentionedejliietween the government and the many
local organizations created by local Black advoxated activists. ECOSTA is mainly an
ecological organization founded by Eladio Reyesowvaiso holds a degree in agricultural
engineering, which began to officially direct sormkits energies and resources at African
descendent issues and “Los Pueblos Negros” in 199udring 2011, Eladio and the rest of
ECOSTA were planning a gathering in order to bweghnmunities throughout the Costa Chica
together to discuss some of the issues that wagreriant to Black communities, as well as some
of the issues that were being focused upon by tbecGnsultas. Eladio played an instrumental
role as liaison and intermediary between the CDI i@ Costa Chican communities, and was a
huge factor in providing a platform on which locabmmunities could then deliver their
perspective and concerns to the ears and voicedesoof the CDI. It was said that Eladio’s
experience and previous position as mayor madeahrery respected member of the community
and allowed him the unique ability to mediate cotdl and tensions between local NGO'’s.
While Eladio was born in the Costa Chica, in S&daa de Lima, his racial and cultural Mestizo
background may have aided him in the ability toasctnediator between both groups.

While Eladio Reyes and ECOSTA yutu Cuii began foogi®n the ecological issues of
“Los Pueblos Negros” in 1997, it was not until tatteat they began to help with the organization
and promotion of a Blackness as a political anducal identity within the Costa Chica. When
asked why, seeing as there were already a numbleccalf Black organizations, Eladio would
find it necessary to add to this mix and direct sanh ECOSTA'’s already limited resources to
the Black communities, Eladio explained that a nemndf organizations were less effective than
they could be due to political tensions between dhganizations and the effect that these
tensions had on productive collaboration. In oemss, this affected the priorities of some
organizations. And, in some cases the goal oftsjgtepresentation, and recognition were
overshadowed by personal or professional aspim@ma personal politics. This highlights how
an investment in political difference can oversivadbe overall goal of equality and change.
The overall goal of any institution or organizatithvat is created to fight racism should be that
glorious day in which the institution is no longeecessary. In this way an organization is
ultimately working towards its own destruction. fact, the success of the organization should
necessitate its own demise. But, when groups beafitial organelles of the struggle against
racism, for example, or when specific problems leafully funded and permanent institutions
within national governments people can often timmeke investments in the institutions which
do not allow for the future dissolution of the ihgion itself.
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In this way the perpetuation of the institutionpdeds upon the perpetuation of the actual
source, in this case racism, which was origindlly tause of the inception of the institution in
the first place. In this way an investment in eliéince as a vehicle for change can be a trap of
our own design, and can bring about contestatinasover methodologies and practices, but
about visibility and personal successes.

Conclusion

The idea of difference, in fact the manifestatidnttos idea, is common place in our
modern society. This idea of difference, and th&unadness that we often impart into the
concept, has even become a foundational part olvéhewe organize in a number of contexts,
i.e., culturally, geographically, socially, and picklly. Our understanding of difference has real
effects in the way in which individuals and comntigs are perceived. To deny the real effects
of difference in favor of some utopic understandifg“one world, one race”, or an over
embracing of the anthropological evidence that f@@® no real biological support is a mistake
that allows us to overlook the real systemic effebtought about through the legacy of
colonization and the ways that this legacy consnieeeffect the day to day life chances of the
modern people’s that continue to inherit this lggac

Maps have been considered a scientific tool inrdieforcement of difference through
environmental determinism, though exoticizatsomd through invisibility. It is our hope that this
paper contributes much needed documentation suihogirthe African presence in Mexico
through the visual representation of the map, takio consideration the historical movement
in the Costa Chica today. This map should beqerétd in the way it too is reinforcing the
labeling of racial difference between African demtants and Indigenous groups, taking into
account that we have problematized the concepamélr difference, it's supposed naturalness,
and the CDI labeling of “Black communities” itselfhere are few academics mapping the
presence of African descendants in Latin Amerioa ts has real detrimental effects on these
communities resulting in lack of awareness and edisspportunities for connection and
cooperation with other communities and outside anable development investment. While
mapping may be a useful and necessary procesfrdeess itself must be understood as a
culmination of the logics that frame our social ldocommunity and the question of what
geographies and terrains remain obscured by thesiapld always be at the forefront of our
discussions of people and places.

223

The Journal of Pan African Studjesl.6, no.1, July 2013



Veracruz

500 1,000 miles
IS T |

Guerrero

¢ Afro-descendant communities
¢ Indigenous communities
Percent Woody Area

2010 by municipality

Oaxaca

. 0-25
Sources: INEGI Archivo Histdrico de Localidades, : .
CIESIN, ESRI, Google Earth, thematicmapping.org 0 25 50 miles - 26 - 50 Pacific Ocean
-
Mexican Datum 1994 UTM Zone 14N
Date: Jan. 28, 2013 B 51 -75
Authors: Nicole Marie-Cotton, Sarah Wandersee, SDSU I 76 - 100

Figure 1. Map of the State of Oaxaca and Afro-ledigus Communities
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