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Abstract

Calunga is an Afro-Brazilian speech spoken pringariland around Patrocinio, Minas Gerais, a
rural town located in the western region of theeskamown as the Tridngulo Mineiro. In the early
21% century, this Afro-Brazilian speech exists in arimond state. The present article is an
attempt to provide a basic overview regarding savhehe historical, sociolinguistic, and
linguistic considerations of this Afro-Brazilianesgch community, and how it fits into the larger
picture of the African legacy in Brazil in termslahguage and culture.

I ntroduction

Joao Dornas Filho, a Brazilian historian and sagjist, argues the following about the state of
Afro-Brazilian cultural and language studies in 294

Studies about the Black Brazilian have suffereanfibe lack of an exact understanding of the
language that the imported [Africans] of the tafpoke, perhaps because today, when interest in
these subjects has increased according to thewrtamce, there are almost no more Africans or
near descendants of Africans who know the langoagigeir ancestors.

And the understanding of this subject is fundameiotaa complete analysis [of Afro-Brazilian
culture], because language — in its characterjdbigsts nature, in its diverse forms — is the key

many problems of folklore, sociology, ethnograpmd aother prisms related to the subject.
(Dornas Filho 1943:71, my translation)
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Indeed, starting in the mid-T&entury to the end of the #@entury, millions of Africans
were forcibly transported to Brazil. Even thouglaexnumbers are unknown, estimates of 4 to
4.5 million Africans have been suggested by scko(Bueno 2003:120; Klein 2002:93; Olsen
2003:57). But, given that many were shipped claimiely to Brazil, the actual numbers could
be higher — possibly in the range of 5 to 8 mill{@astro 2001:62). Estimates aside, researchers
agree that Brazil received more Africans than athgeiocountry, accounting for approximately
40% of the entire transatlantic trade (Dodson 2009). Such a large influx of persons typically
has a lasting influence on the culture; and, in, fBcazilian music, dance, religion, folklore, art,
and cuisine all have African roots or notable Adncinfluence. However, as Dornas Filho
correctly notes, our understanding of the AfricaBk connection in regard to language is
rudimentary at best.

Studies on Afro-Brazilian language, which spanraveentury, have mostly attempted to
establish the African contribution to Brazilian Rmuese. Bonvini and Petter (1998:79) note that
these studies tend to focus on two features: tkiedecomponent of Brazilian Portuguese and
the phonological and morphosyntactic charactessticBrazilian Portuguese vernacular (BPV)
through possible creolization, semi-creolization,decreolization. But African languages and
subsequent varieties that have persisted in Bhaxié not been the focus of much research. As
Bonvini and Petter (1998:74) rightly question: Wldat we really know about the languages
spoken by the Africans in Brazil? According to CagR001:71), the answer is close to nothing.
And, as Bonvini (2008a:21) asserts, the lack ohdagarding African languages in Brazil is
rather surprising given that varieties of thesaylmges have survived in various forms, such as
liturgical languages (e.g. Candomblé) and cryptsiée.g. Cupépia of the Cafundé community)
into the 2% century.

With this in mind, the present article is an attémagpprovide a basic overview regarding
some of the historical, sociolinguistic, and lirgfigc considerations of the contemporary Afro-
Brazilian speech community of Calunga, and how plaigicular speech community fits into the
larger picture of the African legacy in Brazil ierins of language and culture.

What is Calunga?

Calunga is an Afro-Brazilian speech spoken primgariland around Patrocinio, Minas Gerais —
a rural town of 81,589 inhabitants located near3kga da Canastra in the Triangulo Minéiro.
Although the speech has been reported elsewhdheiregion and in the nearby state of Goias,
the speakers — known &slungadores— are generally older Afro-Brazilian men numbering
perhaps in the hundreds. In the earlyf 2éntury, this Afro-Brazilian speech exists in aribond
state.
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The history and origins of Calunga are largely wwn, but some scholarly attempts
have been made to document this speech communitiiel1990s, for example, there were two
studies that offered some lexical and anthropoldgabservations: Batinga’s (1994) book,
Aspectos de presenca do negro no triangulo mirdimparanaiba: Kalungawhich provides a
sketchy anthropological and lexical overview of @aja; and Vogt and Fry (1996) dedicate a
part of their bookCafundd: a Africa no Brasilto comparing Calunga to the Afro-Brazilian
Cupopia speech spoken in the state of Sdo Paulst keently, Byrd (2006, 2007, 2010a,
2010b, 2012) and Byrd and Bassani Moraes (2007 Ipaolished a series of linguistic and
sociolinguistic studies on Calunga.

Using the terminology of Castro (2001), Calunga rhaybest categorized in Portuguese
as afalar africang which is perhaps best translated in English a&femBrazilianspeechThis
Afro-Brazilian speech is primarily a lexical phenemon with some peculiar grammatical
aspects. Clearly, while some of Calunga’s lexicas terms of African origin — mostly from
Kimbundu, Umbundu, and Kikongo (the latter probably a lesser extent) —, its
phonetics/phonology and morphosyntax are on pdr thié rural, regional Brazilian Portuguese
vernacular known aportugués caipirg‘Caipira Portuguese’). Indeed, the primary largpiaf
all Calunga speakers is the regional Caipira Padsg; Calunga is instead reserved for contexts
in which they wish to communicate “in secrecy” nrsolidarity.

The contemporary secrecy of Calunga reflects Bgaziistory of slavery and its
aftermath. That is, the speech was utilized bycains and Afro-descendents so that they would
not be understood by people with authority oventhea common theme especially articulated
by older Calunga speakers who are more familiah lie era of slavery in Brazil. In this
respect, Calunga represents an ethnolinguisticcepeemmunity that has maintained its Afro-
Brazilian speech as a form of intragroup cryptoléefdwever, today Calunga is no longer a race-
specific or ethnic language, as European descendave also acquired it, though the latter
speakers constitute a small minority of documerd@dngadores Also, there is an intriguing
mystery as to why there are not more female spsadieCalunga, which was not completely
uncovered from this author’s field research.

The following excerpted dialog with a linear Englisanslation was recorded June 27,

2004 in Patrocinio, Minas Gerais. It offers som&ght into the context within which Calunga
has been traditionally spoken.

Participants:
JL: Joaquim Luis: Calunga speaker, born 1928

DB: Daniela Bassani Moraes, researcher
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Calunga

English

JL: Os camanu maioral, os maioral, punha os

imbundu pa curimd, né? Intdo aqueis ibuninhu guibosses’) used to make the Black men work, right

0s camanu pegava e levava pa omenha pa apru
saravo na custela dus imbuninhu. Os camanu
mucafo ficava de ca aprumanu a calunga de jam

(oi!) aprumanu aquela calunga de ambi pa aquel

omenha estravia... pa... aquei saravu de omenhg @mother way... so that water would whip only the

embunim, pega sé a omenha. T4, ha, o saravo n

pegava nu imbunim. Ai, eis calungava de c4, ficgviaids. There, they [the Blacks] were on one side,

caluganu, ai os camanu maioral vinha com os

camanu, tirava, pucurava, os camanu macafu oiauwaith the Black men, would take down [the Black

0S camanim e sarava pa, pa, pa uranu, sa? Cé s

€ uranu?

DB: Nao.
JL: Vai, uranu é pa, pu céu, pra Deus, pra ajuda

num acontecé nada, sa? E p’que quem ia apanh

0s camanim, né? la pu injo da agua, a agua tocavéhe kids were going to be whipped, right? They

pegava ha correia e pegava nu imbunim, vap, vapwere going to the water house (‘mill’), the water

vap, vap.

DB: Batia nu coru.

JL: E. Ai, os camanu, os imbundu-c4, ficava nu

m3o the little Black kids that the powerful men use
to grab and take to the water to beat the backseo
biittle kids. The Black men stayed on one side

apraying (oi!) praying so that the water would go

umater [not the kids]. So the whip would not beat t

would pray, there the powerful men would come

aldds], would look for [the wounds on the Black
kids], the Blacks would look at the boys and wou
thank “urano” (‘God’), you know? Do you know
what “urano” is?

DB: No.

aJL: Well, “urano” is for, for heaven, for God, to

A leelp that nothing happens, you know? It is becau

would run, it would impulse the whip and it would

beat the Black kids, vap, vap, vap, vap.

DB: It would beat their skin.

JL: The powerful men, the powerful men (‘owners

)1

~NJ




jambi, rezanu, sabe? Rezanu pa aquilu pega nus, Jiusyes. Then, the men, we Black men, would stay
camanim. with a saint, praying, you know? Praying that thal
would not beat the Black kids.
DB: Nus imbunim.
DB: [Beat] the Black kids.
JL: E. Ai dava, vencia o horario |& assim, os caman
ia tirava 0 camanim saia mesma coisa. JL: Yes. Then the time would come, the men would
take down the kids, the Black kids would come out

the same way (would come out alright).

The history of this Afro-Brazilian speech beginghwthe Portuguese trade on the western
central African coast, in what is today the regminCongo and Angola. Millions of Bantu-
speaking Africans were sent to the Brazilian colénoyn this region for agricultural and mining
work. From the etymologies of Calunga’s Bantu woitds evident that these Africans were
speakers of Kimbundu, Umbundu, and Kikongo — Bdatguages commonly spoken today in
Congo and Angola. During Brazil's colonial periodfricans and Afro-Brazilians were the
majority of the Brazilian population, especially Minas Gerais, as well as in some other
regions. Because of the millions of Africans andoABrazilians, varieties of African languages,
pidginized/creolized Portuguese, and/or intertwiteatjuages were spoken throughout colonial
plantations and mining communities, within urbaeas; and in maroon villages known as
quilombos Thus, Calunga is likely the remnant of the lirgflai complexity spoken among
Brazil's former Afro-descendant population of thedhgulo Mineiro.

However, it must be underscored that the historgalunga’s evolution into its current
form is essentially unknown. But it is this auttsoposition that Calunga evolved as a type of
Bantu-Portuguese hybrid language from the linguistimplexity found in the colonial estates of
Minas Gerais, which could have been some type dgipj creole, or intertwined variety.
Moreover, this author concurs with the researcBi@zilian linguist Yeda Pessoa de Castro,
whose studies ofalares africanosand the African influence on Brazilian Portuguasdicate
that there was as an “Africanization of Portuguesed a “Portuguesement’ of Africanisms”

(Castro 1997:57, 2001:125), which need to be takiEnaccount for Calunga as well as for the
Caipira Portuguese that influenced it.

105

The Journal of Pan African Studjesl.5, no.5, June 2012



Afro-Brazilian speech communities such as Calungavaluable in presenting a more
comprehensive picture of what might be referrecadoa “Brazilian linguistic puzzle.” It is a
“puzzle” in the sense that the picture is incompletith respect to the African language
contribution to Brazil, unlike other areas of Bia culture where the African contribution is
better understood. That is, research of Afro-Brazilspeech communities like Calunga can
provide a more comprehensive picture of the Brazilinguistic landscape, including a better
understanding of the African contribution to Braail Portuguese. In this sense, Calunga should
be viewed as a type of “microdialect” (Lipski 2004).e. “puzzle piece” — that may aid scholars
to better comprehend and evaluate the African laggucontribution to Brazilian culture and
Brazilian Portuguese.

Historical Considerations

Beginning in the 18 century, the Portuguese voyages, expansion, abhdeguent slaving
practices shaped Lusophone varieties throughoutwbdd: on Atlantic islands (Madeira,
Azores), in Africa (Guinea-Bissau, Angola, Mozami®y] and nearby islands (Cape Verde, Séao
Tomé and Principe), in South America (Brazil), mdif (Diu, Daman, Goa), in China (Macao),
in Indonesia (e.g. East Timor), and in Malaysig.(&lalacca) (Holm 1989:259-263). Moreover,
Portuguese creole was spoken as a lingua franoathet early 19 century in parts of Asia
(Reinecke 1975:75). In addition, Portuguese linjriigaces can be found on virtually every
continent, ranging from place names and lexicah&@o dialects and a spectrum of creoles. The
Portuguese wordrioulo (‘creole’), for instance, originally was used tat@gorize an African
born in Brazil, but later included Europeans barrthe New World in a number of languages
(Holm 1988:9).

The early Portuguese explorers came into contattt wilarge diversity of languages
along the African coast. These Portuguese exploedesi on Arabic translators to communicate
with African peoples. However, as the explorersabed farther south, African languages
became unintelligible to the translators. To sdhie problem, Henry the Navigator ordered that
captured Africans be shipped to Portugal for Paréisg language instruction in order to serve as
future translators (Holm 1989:268). This policyorad with the transatlantic trade, resulted in
many Africans living in Portugal, including the uskea Portuguese pidgin.

The first varieties of pidgin Portuguese developear nearfeitorias (‘trading forts’)
along the West African coasts in the latter halftoé 13" century and thereafter (Holm
1989:270). In these settings, Portuguese camecoritact with different African languages. In
particular, languages from the Kwa sub-family (sgokn Ghana, Togo, Benin, Nigeria) and
Bantu languages (spoken in Gabon, Congo, Angold) gralonged contact with Portuguese
(Castro 2001:46). In some areas Portuguese pidginob/ed into creoles; in other areas the
pidgin persisted for some time but later disappdesaving its mark on the local vernacular or
being co-opted by other European-based creoles(H8B9:268).
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For instance, West African varieties of French Bndlish have a number of Portuguese-derived
words (Holm 1989:271).

Portuguese colonizers known dancados (‘outcasts’) were important middlemen
between African languages and Portuguese, and @y been an important catalyst for the
evolution of Portuguese pidgins and creoles (Coi®2; Holm 1989:270-271). Such
middlemen were a vital part of the Portuguese tadeg the African coasts, both in goods and
people, into the 17 century and beyond (Holm 1989:271). Megenney (198, for example,
writes that the Portuguedancados“were instrumental in promoting easier access tacBl
Africans in many sectors,” and “taught their Afmc&riends and neighbors how to speak the
Portuguese-based reconnaissance language.” Furteamy lancados took African wives,
effectively creating biracial, bilingual, and bitudal communities.

The first colonizers of Brazil, arriving in the 13— largely uneducated menlancados
who spoke differing regional varieties of EuropeRartuguese —, came into contact with
indigenous Brazilians who spoke varieties of Tupia@ni. Acculturation took place between
the native Brazilians and the Portuguese colonizeduding intermarriage with indigenous
women and the adoption of indigenous foods andoowst(Mello 1997:60-62). A language
labeled_ingua Geral (‘general language’) emerged as aéuwarsion of Tupi-Guarani as a result
of migratory movements of indigenous Brazilianseafthe arrival of the Portuguese (Mello
1997:59). Reinecke (1975:119) argues that LinguaalGspread widely throughout Brazil
because of the explorations of th@ndeirantegi.e. on-land Portuguese explorers) from the mid-
16" to the mid-18 century, and due to Jesuit missionaries. Moredvedrigues (1996:10) notes
that there were two varieties of Lingua Geral spokieng the coasts where the Portuguese had
established sugarcane plantations: the Tupi vasegken along the Paulista coast and the
Tupinamba variety spoken from Rio de Janeiro toAtmazon River.

On the first sugarcane plantations of the BrazilNortheast, Portuguese was probably
the dominant language, though there was an ingtate of linguistic complexity (Mello
1997:59). Mello explains:

In the agricultural areas [...] the linguistic scemas complex [...]: African languages [...],
pidgin-like contact languages, creoles, in additiora restructured Portuguese spoken as a first
language by [Africans] born in Brazil. Such comjigxis associated with the ethnic and
linguistic diversity [...] brought from Africa. Manyf them, besides speaking their mother
tongues, probably also had more or less advancedl&dge of a type of pidgin or creole of
Portuguese base. (Mello 1998:74, my translation)
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The first waves of Africans in Brazil worked alomgsindigenous captives, and therefore
may have learned Lingua Ger@llello 1997:72). But some studies suggest that Ugoktse
Jesuits, not the general population, actually spbkegua Geral(Holm 2004:52). Or, as
Megenney (2002:589) argues, Lingua Geral was likgdpken most amongst indigenous
Brazilians. With the increased arrival of AfricatwsBrazil, however, Lingua Geral was pushed
to the margins of the Brazilian territory, suchttzes Amazon region (Mello 1997:78).

Many Africans today are multilingual (Dimmendaall2@225). Hence, when Africans
arrived in Brazil during the transatlantic tradieey too were likely multilingual. That is, they
likely spoke their native African languages and gioly a type of pidgin or creole that was
acquired in the Portugues$eitorias on the West African shores or on the Portuguesantt
islands (i.e. S&o Tomé and Principe, Cape VerdipskL (2005:62), for instance, notes that
“Africans taken to Brazil [...] spoke a Portuguesdgnn during the first stages of their language
acquisition, and many of the features of the pidéicumented for Portugal probably arose in
Brazil as well.” In particular, Sdotomense was lijkspoken in Brazil:

It seems reasonable to assume that, whatever tts¢ Xieécan pidgin and creole input in the

Brazilian linguistic situation, S&otomense was lfkeo have been a representative part of it.
Coincidentally, the Sdotomense substrate is condposé¢he language groups that would have
played this role in any Brazilian Portuguese, Keva languages from the Bight of Benin and
Bantu languages from the Kongo. (Mello 1997:231)232

However, a wide-spread creole was probably not ta@ed in Brazil (Holm 2004:47;
McWhorter 2000:28; Megenney 2002), though earlyole® or semi-creoles were possibly
spoken for a few generations in certain region8B#zil.* Reinecke (1975:111) nonetheless
argues that the question over whether creoles weo&en in Brazil “cannot be regarded as
closed,” listing three theoretical scenarios fodgmization/creolization in colonial Brazil: 1.)
Creolization of Portuguese, Tupi, or both wheregliga Geral was most spoken; 2.) Pidginization
of Portuguese along the border settlements of Boese colonization and indigenous Brazilian
areas; 3.) Creolization of Portuguese in dense cafri settlements, later followed by
decreolization.

Mello (1997:260-262) hypothesizes that, by the efiche 17" century, a partially
restructured Brazilian Portuguese vernacular hadeldped, which was likely the native
language of the first Afro-Brazilians, as well & ttarget language of newly-arrived Africans.
Furthermore, Holm (2004:47) adds that “certaindezd of the nonstandard variety [of Brazilian
Portuguese] indicate the influence of Amerindiafrjcan, and creole languages.”

Language contact in Brazil with African and indiges languages persisted into th&' 19
century, introducing several lexical items and pmgssome grammatical influences into
Brazilian Portuguese. For example, recent schajaisas estimated that there are as many as
4000 words derived from African languages in Bianil Portuguese (Bonvini 2008a:54,
2008hb:101).
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That said, this estimate is less than the numbevastis derived from Tupi-Guarani (Bonvini:
idem). According to Bonvini (2008b:117), such A&idisms entered Brazilian Portuguese by
means of code-switching speakers of various Afrleaguages and Portuguese.

Despite the many varieties of African languages tina Portuguese (and other European)
traders encountered, Castro (1967:27) points @aitttiere were three major African regions that
provided significant numbers of Africans to Brazithana to Nigeria, central Angola, and
northern Mozambique. Among these regions it was Batu languages — particularly
Kimbundu, Umbundu, and Kikongo (which were labedsd’congo-angola” by the Portuguese) —
that exerted the greatest influence in Brazil (@af002:198). Typologically homogenous,
Kikongo was spoken by the Bakongo people of thenesrCongo Kingdom; Kimbundu by the
Mbundu (or Ambundu) people of Central Angola; amilidindu by the Ovimbundu people near
the port of Benguela (Bonvini and Petter 1998:78stfb 2001:34-37).

During the 1% and 18' centuries, Angola was the primary provider of Adr peoples to
Brazil, mostly from the Ndongo Kingdom (Kimbunduegfers) in the north and the Benguela
Kingdom (Umbundu speakers) in the south. Understgnthis past Angola-Brazil nexus is
essential not only in regard to the African langesagpoken in Brazil, but also in regard to the
possible African influence in Brazilian Portugudssyond lexical items (Lipski 2008). Castro
(2002:39-43) argues that the predominate presehspeaakers of Kimbundu, Umbundu, and
Kikongo in colonial Brazil was due to the extengbealiod of exportation — some four centuries —
, the demographic density where these languagee smoken in Africa, and their extensive
geographic distribution in Brazil. For instance,s€a’s (1981) study of Bahian Portuguese —
excluding the liturgical language of Candombléséidates that 77.3% of African lexical items
of that dialect originate from Bantu languages (©a%981:4). Bahia, of course, received many
Africans from West Africa — speaking languages sashYoruba, Ewe-Fon, and Akan — in
addition to Bantu speakers.

Nevertheless, as reviewed, a great number of lgeguavere likely spoken during
Brazil's colonial period: indigenous languages, iédn languages, (restructured) Portuguese,
pidgins and/or creoles, and intertwined varieti8sich a multilinguistic situation raises an
important question: Exactlywhat was spoken — and to and shom— in colonial Brazil? The
answer to this question is likely hidden in the tepof time, but there must have been linguistic
diversity, bilingualism and/or multilingualism.

Needless to say, very little is actually known lué warieties of African languages spoken
during the colonial period of Brazil. In fact, tleeare only two primary sources. The fir&tte
da lingua de Angolas a text of 48 pages, which was written by tesuit priest Pedro Dias and
published in Lisbon in 1697 (Bonvini 2008a:33-89pterestingly, Pedro Dias had served as a
priest in Angola where he learned Kimbundu, latewimg to Brazil after the Dutch invasions of
Angola. The objective of this publication was tmyde the Jesuits with a resource to learn
Kimbundu in order to communicate with Africans iotlh Angola and Brazil.
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Bonvini (2008a:36) argues that this publicationvles evidence that Kimbundu was used by
the Jesuits in Brazil, and possibly as a commoguage between the Jesuits and Africans, or
possibly even as a language policy by the Catl@itiarch in Brazil.

A second text comes from Ouro Preto, Minas Geraithé 18' century:Obra nova de
Lingoa g.al de mindby Antdnio da Costa Peixoto (1731/1945). This @xtuments the Mina-
Jeje language, or more specifically languages@kilva family — such as Yoruba, Ewe-Fon, and
Akan — as spoken by Africans in and around the mgirtity of Ouro Preto. Essentially this text
is a vocabulary manual of 831 African terms thatswiesigned to help the Portuguese
communicate with Africans, which Castro (2002) lsasdied in detail. According to Castro’s
(2002:68-69) analysis, 82% of the words collectgdPbixoto originate from Fon, a language of
contemporary Benin.

Of further interest are the reports of the languaythe Palmareguilombothat existed
from 1605 to 1695 in the contemporary Braziliartestaf Alagoas. Reports from the Portuguese
authorities of this “African Troy” claim that somtgpe of Bantu language was spoken there,
possibly even the one described by Pedro Dias (BSawsv 2007:168; Bonvini and Petter
1998:75; Moura 1987:46-47). Francisco de Brito flerea 17 century governor of Pernambuco,
noted that within the Palmargsilomboa “new language” was spoken there that seemedlike
language descended from Guinea or Angola at tiemes)ike Portuguese and Tupi at other times
(Moura 1987:46-47). Bickerton notes the followinfythis “new language”: “What did they
speak? Nobody knows, but the Portuguese had tomtegereters in their negotiations. Was it an
African language, or a koine [...] of several Africteanguages, or a Creole too deep to be
mutually intelligible with Portuguese?” His answeiWe may never know” (Bickerton
2008:136).

In the 19" century, African languages were still spoken irad8l; albeit in decline.
Languages such as Kimbundu and Yoruba coexisteld Rdrtuguese in Brazil within some
Afro-Brazilian speech communities. Following theohiion of slavery in 1888, however, there
was a geographical redistribution of African-bormaBilians and Afro-Brazilians from rural
areas to major cities, which resulted in an almmshediate decline in the speaking of African
languages in Brazil (Bonvini 2008a:50).

Today, varieties of African languages have beenntamied in certain social groups
under the auspices of Afro-Brazilian religions (€egndomblé) and as cryptolects (e.g. Calunga,
Cupopia, Lingua do Negro da Costa). Afro-Braziliduwrgical languages, according to Bonvini
(2008a:51), are pidginized forms derived from wvasioAfrican languagesnago-queto (=
Yoruba), jeje (= Ewe-Fon),angola (= Kimbundu-Kikongo). Cryptolects such as Caluragal
Lingua do Negro da Costa (see Queiroz 1998), alatyzed as pidginized forms by Bonvini
(idem) and by Queiroz (1998), are found in isoledeehs of former Afro-Brazilian communities
and are possibly the linguistic results of forgaiiombos— though thejuilombohypothesis is a
purely speculative one.
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Sociolinguistic Consider ations

During the 18 and 14' centuries, Minas Gerais became heavily populatiétd peoples of
African descent (both African- and Brazilian-boro@nstituting up to 80% of the state’s total
population during those centuries (Barbosa 19703lK). As a result of this influx of Africans
into Minas Gerais, African languages, pidgins andfeoles, (restructured) Portuguese, and
intertwined varieties were likely spoken within @oial plantations, mining communities, urban
areas, anduilombos

In attempting to piece together the historical Anguistic puzzle that is Calunga, it must
be underscored that many pieces are missing. Ororikehand, it is evident that Calunga’s
linguistic roots stem from colonial Minas Geraiglats ties to the transatlantic trade, particularly
persons from the region of Congo and Angola. Onaotiner handhow Calunga evolved is not
presently known. Calunga informants trace its asgsimply to a lingua dos escrava('the
slave language’) ord lingua dos preto (velhd)'the (old) Black language’). From Calunga’s
Bantu lexicon (see Byrd 2010a, 2010b, 2012), évislent that these Africans were speakers of
Kimbundu, Umbundu, and Kikongo. However, Calungat®nology and morphosyntax are on
par with contemporary rural Brazilian Portuguesenaeular (i.e. Caipira Portuguese). Hence,
traveling historically and linguistically “from the to here” is not a straightforward endeavor.

It is not currently known how many Calunga speakitieye are in and around the
Triangulo Mineiro. Based on interviews conductedpniela Bassani Moraes and this author
from 2003 to 2005, a possible estimate is in thedheds. But this figure is not verifiable. This is
due in large part because members of the Calungecbpcommunity are evasive: that is, many
people who actually know Calunga deny knowledgdt.ot is therefore difficult to provide a
comprehensive sociolinguistic profile of this sgeemmmunity. Nevertheless, interviewees
tended to agree on a general profile of¢dhkingadoresn Patrocinio and thereabouts.

Calunga informants were from all backgrounds — gfiotypically cowboys, farmers, and
miners — who worked around the city of Patrocimther informants were urban construction
workers who spoke Calunga on the job in PatrociMany Calunga speakers were former
tropeiros (‘cowboys’) who ran cattle to the states of Saal®and Goias. In fact, many White
Calunga speakers claimed to have learned Calunga fellow Afro-Braziliantropeiros while
driving cattle. The most fluerdalungadoresof the community were Afro-Brazilian men over
forty years of age; the very best speakers weledlfp over seventy years of age.

In particular, the eldercalungadoreswere regarded within Patrocinio as the most
knowledgeable of Calunga. Indeed, these speakatsrstood Calunga’s sociohistorical and
sociolinguistic links to Africa and the past regimeslavery in Brazil. For example, Joaquim
Luis linked Calunga to slavery in the Triangulo Mir and explained that it was spoken
primarily as a “secret language.” He also recitizohtastic” stories in Calunga that spoke of the
struggle and perseverance of Afro-Brazilians inrdggon (see transcribed dialog in Section 2).
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Another elder Calunga speaker, Inacio de Souzteragéd similar stories to those of
Joaquim Luis. Here he explains how he learned @alualong with its social function:

I learned this language as a child, working withpayents. | used to go to the plantation,
my dad there rolling out the [Calunga] languagehvétfriend, and we there listening.
Once in a while Dad used to send us to do somethimg) he would tell us in Calunga.
And so we learned. Even today | remember a dayhihaient me to get some sugarcane.
There were two sugarcane fields. There was oneathatof a rich guy and one of a poor
guy. The sugarcane field of the poorer one wasbhdtie sugarcane was better. So, he
told me [in Calunga]: “Go there and look for somango (‘sugarcane’) so that we take
to the mucota(‘mouth’). Go there to thatamano(‘man’) more 6a (‘poor’) which is
better. You go to thatamano(‘man’) more 6a (‘poor’) [poorer man] and not to that
moreaprumado(‘rich [man]’).” So | knew that it meant to go lkdor sugarcane of the
poorer man. The sugarcane was better. That is hearred, right?

[...]

In Calunga, we can insult all you and you don’t\rthat we are insulting [you].
In their language, the Blacks of long ago, theyld@ay what they wanted to, could be
saying “good morning,” “good afternoon,” could basilting and no one would
understand anything. That was the language of tBteseks of long ago. (cited in Vogt
and Fry 1996:246, 248-249, italics theirs, my thaiign)

What Inacio refers to as “the language of thosel&af long ago” was traditionally a
speech that Afro-descendents utilized to commueitatsecrecy so that they would not be
understood by people of authority — a common theamtéculated by other interviewed
calungadores

Here Senhor Cabrera reflects on his speaking air@al in Patrocinio. Observe how he
links the speaking of Calunga to slavery:

We learned [Calunga] with our parents becauseadttitme, in our time, slavery was still
much closer. So, our parents, our grandparentkespalunga a lot. They would always
be speaking. So we learned, but now we don'’t sfeéakinga] as much. So, the children
didn’t even learn from us. That they do not leariséhool. We learn conversing. (cited in
Vogt and Fry 1996:253, my translation)

Contemporary Calunga conversations usually takeepéanong Afro-Brazilian men in
certain social situations, such as on the job,speeially at Galera’s Bar in Patrocinio, where
calungadoresoften meet to drinkcachaca(‘white rum’) and speak Calunga. In this present
social context, Calunga is a symbol of friendshp working class solidarity among men. In the
past, however, its purpose as a cryptolect was npooeninent, as expressed by the two
calungadoresabove. Interestingly, today many working-class w&/tdépeakers sometimes use
Calunga in order to hide potentially damning infatian from worksite authorities.
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But White Calunga speakers are clearly not as fJuend furthermore recognize that Afro-

Brazilians are the primary sourcé&s$ preto calunga mdig'Blacks speak Calunga more/better

[than Whites]'), emphasizedalungadorTadeu de Barros in a personal interview, when ciske
about the difference between White and Bleakingadores

Another aspect of the Calunga speech communitigasit appears to be more gender-
specific (i.e. more male than female speakers)eratiman race-specific. Belarmindo (personal
interview, 2003), for example, when asked if themere womencalungadoras answered the
guestion partially in CalungaTéem, tem ocaio que calunga tamém. Tem sim, maiénomitas
nad (‘There are, there are women that speak Caluoga Yes, there are, but there are not
many’). When asked why there were not more womep wfoke Calunga, José de Barros
(personal interview, 2003) said: “Because they dittavel, right? In those days women didn’t
travel...” (my translation). In other words, womenrevenot present during trips to transport
cattle, which kept them from learning Calunga.

The fact that there are not many female speake@abfnga is somewhat of a mystery.
Although no one in Patrocinio could truly identifhy this is, perhaps the answer can be found
within contemporary Brazilian society. That is, akieg Calunga is no longer a societal
necessity in a world with education and mass comeations available to most Brazilians. As
such, Calunga has become instead a sort of mascsilmg related to work, drink, sex and
obscenities, which might explain why women do n@ntvto be associated with this speech
community. Another potential reason is that relivfew African women were sent to the
Americas generally, or to Minas Gerais specificaljence, there was perhaps simply a
predominance of male speakers of African languaayssJater of Calunga.

Although there are some fluent female speakers ledamed Calunga from their parents,
just as othercalungadoreswomen who speak — or even know of Calunga — eme dnd far
between in and around Patrocinio. Most women whee heny knowledge of Calunga can
recognize no more than a handful of lexical itemd demonstrate little interest in speaking it.
Moreover, many women rumored to speak Calunga wottieh deny knowledge of it, only
acknowledging its existence within the community.

Even though more women among our interviewees wer®red to speak Calunga, the
three women who spoke Calunga openly in persotahiews were Denga Cabrera, Glauce de
Souza, and Angela Ferreira. All three recall spegiGalunga as children, including with their
mothers. Of the three women, only Angela was ableotd a fluent conversation in Calunga and
was willing to affirm that she truly wascalungadora Angela also discussed Calunga as linked
to African cultures and languages, a fact that ghdnthe way she views its historical
importance. However, Angela, too, referred to Cgéuas a “masculine language” reserved for
men to speak in certain social situations, espggdiabse requiring group secrecy. Her husband,
Marlenisio Ferreira, a speaker and researcher bfn@Ga, believes this gender-specific trait of
Calunga may stem from an African custom where anbn were granted access to certain
“secret information.”
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Denga do Cabrera, daughter of Senhor Cabrera gabi@ee, mentioned in two interviews that
her father and mother spoke fluent Calunga withheather and with their eldest daughter,
particularly in situations when they did not want ie understood by others outside of the
family. After the death of her father and sistawiver, Calunga was no longer spoken much in
the house. Even though Denga admits to understgr@aiunga, she has difficulty producing
fluent sentences, restricting her usage to isoléedal lists. But she vividly recalled one
incident when a White friend came to their house @esired to put together money to drink beer
with her father. Senhor Cabrera asked his wife au@ga in front of the guestO' camano
mavero tem os zipaque¥{'Does the White man have any money?’). Glauce Simiza,
granddaughter of Inacio de Souza quoted above, raksationed that she understands most
Calunga, but not all. She emphasized that shettlaok no interest in speaking it, believingst i
for men to speak.

Other women interviewees in Patrocinio, who eleeateonymity, had similar answers: “I
understand but | don’t speak it”; “I used to speath my father but | don’t speak it anymore”;
“| always heard Calunga at home but | never sptk®i even more emphatically, “Calunga is
not for women to speak.” This denial does not rtfleecessarily a lack of knowledge of
Calunga, but a general lack of acceptance by women.

Generally speaking, many people of Patrocinio atefamiliar with the history of the
calungadores That is, it seems that the society of Patrocithb@s not view Calunga as a
language with a history and culture worthy of stuahd preservation. In fact, in the 1980s,
Senhor Cabrera believed that Calunga was goingetoud because the youngest generations and
their parents were not speaking it, nor were thegy\nterested in learning it (Vogt and Fry
1996:253). This reality, indeed, puts Calunga iwesy precarious situation for the future. But
somecalungadoressuch as Marlenisio Ferreira, who has cre@edj6 da calunggThe house
of Calunga’), are currently active in preservingldeaching about this unique Afro-Brazilian
speech within the community.

Even though predictions cannot be made with absaettainty, the fact that there are so
few speakers — with efforts to salvage it seemmglb— suggests a grim future for Calunga. At
the very least, perhaps some of the lexical Afigaus will remain within the local dialect of
Brazilian Portuguese. But a full-scale revival @fl@hga seems unlikely at the present.

Lexical Considerations

While many Africanisms are present in the Calureyacbn, there is also a significant influence
from Portuguese, a few that are derived from Topif(fom Lingua Geral), and perhaps even a
tiny bit of Yoruba. However, it must be underscotbat tracking the source languages of
Calunga words is not a clear-cut task, which makdstailed analysis of the lexicon problematic
(see Byrd 2010a, 2010b, 2012).
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That is, as native African languages were uproatetitransplanted to a new environment, these
words underwent varying degrees of phonetic, plamchl, morphosyntactic, and semantic

changes. Hence, any type of lexical analysis oudg will present shortcomings and raise

further questions regarding the nature of the terms

With analytic problems noted, one way to classilubga terms can be according to
etymological categories. There are arguably five:

1.) Direct Africanisms. These terms are typically dedvfrom Bantu languages —
Kimbundu, Umbundu, Kikongo — and have basicallyegnivalent meaning in both
the African language(s) in question and Calunga:

Curima ‘work, job’ (from Kimbundu kudima, kurima‘to work’ (Vogt and Fry
1996:301); Kikongokutima ‘to work’, Kimbundu kudima ‘to work’, Umbundu
okulima'‘to work’ (Castro 2001:215)).

Embua/Imbua‘dog’ (from Kimbundu or Kikongoimbua, mbua‘dog’ (Maia
1994:97); Kikongoambwa'‘dog’ (Bentley 1887 /1967:62); Umbundunbwa‘dog’
(Alves 1951:706); Kikongo or Kimbundubwa'dog’, or Umbunduwmbwa‘dog’
(Castro 2001:252)).

Ingomo/Ingombeox, cattle’ (from Kimbundungombeox, cow’ (Johnston 1919:370;
Vogt and Fry 1996:309); Umbundagombe ‘ox, cow’ (Alves 1951:948);
Kikongo, Kimbundu, Umbund(n)ngombéox, cattle’ (Castro 2001:254)).

2.) Metaphoric Africanisms. These are generallynterthat represent similar but not
exact concepts in the African language(s) in quastand Calunga:

Indaro ‘fire, yellow, red’ (from Kikongondalu ‘fire’ (Castro 2001:347); Kimbundu
ndalu ‘fire’ or Umbunduondalu‘fire’ (Vogt and Fry 1996:287); Umbundudalu
‘fire, inferno’ (Alves 1951:813-814)).

Marafa/Marafo ‘cachaca alcoholic drink’ (from Kimbundu or Kikonganalavu,
malufu‘wine’ (Bentley 1887 /1967:336; Maia 1994:650; Yaqmd Fry 1996:316);
Kikongo or Kimbundumalafu, maravualcoholic drink’ (Castro 2001:272)).

Mavero ‘milk, breast, white’ (from Umbundwmaveleor Kimbundumavele both
plural forms ofavele‘milk’ (Maia 1994:387); Kimbundunele‘breasts, milk’ is
the plural form ofdiele and avele (Vogt and Fry 1996:318); Umbundele
‘breast, teat, milk’ (Alves 1951:1651)).
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3.) Portuguese. These terms are derived from Reogtgg often archaic:

Atuéd ‘day’ (possibly from Portuguesatual ‘what exists in the present’ (Cunha
2001:83; Nascentes 1988:73)).

Aprumado ‘rich, better’ (from past participle oapruma(r) Brazilian Portuguese
‘better health, luck or finances; well dressed’ gblentes 1988:57)).

Escutantéear’ (from Portuguesescutar‘to hear, listen’).

4.) Hybrid Portuguese-Africanisms. These periplicasrms are typically comprised of
an African language and Portuguese, often with @pi@ric meaning:

Amparo de curia(r)fork’ (from Portugueseamparar ‘to protect, defend, support’
(Cunha 2001:41; Nascentes 1988:40). And Kimbukullia, kuria ‘to eat, food’
(Maia 1994:127; Vogt and Fry 1996:301); Kikongokimbundu kudi& ‘to eat’
(Castro 2001:215); Umbundawlya‘to eat, food’ (Alves 1951:396)).

Aprumd(r) banzo‘to have sex’ (fromapruma(r) ‘to do, make, happen’, Portuguese
prumo ‘iron instrument used to check verticality, pruden(Cunha 2001:643);
Brazilian Portuguese ‘to make a better life’ (Vagtd Fry 1996:287); Brazilian
Portuguese ‘to improve one’s health or luck, dreedl’ (Nascentes 1988:57).
And Kimbundumbanzélove amulet’ (Vogt and Fry 1996:289); Umbunohbasi,
mbaysi‘lover, concubine’ (Alves 1951:667)).

Camano maioralman of respect, bosst@émanofrom Kimbundumuana, monason,
daughter’ orkamona‘of the son’ (Vogt and Fry 1996:292). And Portugee
maioral ‘greater, boss, owner’).

5.) Tupi-derived (or Lingua Geral) terms. This ¥seategory presents lexical items in
Calunga derived either directly from Tupi or LingGgral (or possibly indirectly
from the local dialect of Brazilian Portuguese thequired them from Tupi or Lingua
Geral):

Guaxaunasquash’ (from Tupi, see Cunha 2001:399 for reldtera and fauna Tupi
morphemes witlguax).

Ingazeiro‘penis’ (of undetermined origin, but possibly ttel to Tupiinga ‘common
name for legume-type plants’ (Cunha 2001:436; Natese1988:348)).

Finally, as with many Calunga words, the tefalunga itself is of an uncertain
etymology. That said, there are several ideas dagguits origin. Even though it appears clearly
African on the surface, according to soosungadoresthe term is derived from Portuguese
(a)cé + lingua‘language here’ (José Dinamérico, personal ingsvyi2003). However, Lopes
(2003:57-58) argues for a multilinguistic Bantuntekalunga‘God’ from the verboku-lunga‘to
be inteligent, clever’.
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In the Ambos and surrounding African peoples itoisnd with this usage. Or perhaps the word
originates from Kimbundikalunga‘sea, dead’, which is a type of secondary gochia Bantu
cults (Cunha 2001:142). According to Micha Lindemamww.pantheon.org)calunga (or
kalungg is the father of patron god(dess) Musisi — theeatral god, or supreme being, of
creation and death — for the Lunda people of Angdéare, and Zambia. Castro (2001:192-193)
presents six options for the origin and meaninthefterm; the sixth option argues tleatunga
originated from either Kikongo, Kimbundu, or Umbundkalongela > kalongga with the
meaning ‘helper or carrier of the carriage’ in Brainterestingly, theEnciclopédia luso-
brasileira de cultura(1963, Vol.4:551, my translation) provides oneimigbn of calungaas
“auxiliary boy on the wagons and automobiles of goartransportation.” TheGrande
enciclopédia portuguesa e brasileif2936-1960, Vol.5:536, my translation) defiredungaas
“the transcendent, the unknown or the supernaturalhe mysticism of Angolans.” Also of
interest is the Kimbundu word&ilunga which means ‘cattle’ (Maia 1994:319). Another
definition of kalungain Umbundu is ‘to shout, speak!’, or a type of spkegreeting in order to
engage in conversation, from the vetbluka (Alves 1951:258, 1355). A final interesting
definition ofkalungais ‘proper name’ or ‘clan’ (Laman 1964:207).

Grammatical Consider ations

In terms of a few salient grammatical peculiaritieshighlight, Calunga pronominal forms of
subject and object pronouns are rather peculiamvdoenpared with their Brazilian Portuguese
vernacular (BPV) counterpart: that is, Calunga pronpatterns cannot be traced to BPV. Note,
for example, -person singular pronouns in Calungamano-ca‘l, me’, camano-(o)fior
umbundu-cél, me’ (lit: ‘Black man-here’, if a male, Black spker wishes to emphasize his
ethnicity). BPV instead has all its pronominal ferbased on Portuguese. Observe Table 1:
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Table 1: Subject pronoun comparison

Calunga

BPV

(o) camano-cal’
(default,
masc)

(o) camano-(o)fdl’
(Black masc)

(0) umbundo-cd’
(Black masc)

(a/o) ocai(a/o)TI’

(fem)

0S camano-cawe’
(masc)
as/os ocai(a/o)we’

(fem)

eu'l

nos (noisywe’

(0) camano-afyou’ os camano-afyou’ (pl vocé vocés
(masc) masc) océ'you’ océs'you (pl)’
(a/o) ocai(a/o)you’ as/os ocai(a/o)you’ (pl | cé cés
(fem) fem)
(o) camanche’ 0s camandthey’ (masc) | ele (ei)‘he’ eles (eis)jthey’ (masc)
(a/o) ocai(a/o)'she’ as/os ocai(a/o)they’ ela‘she’ elas (esa)they’ (fem)
(fem) a gentewe’

Observing Table 1, BPV, or the Portuguese nomiystesn for that matter, does not have
a notion of ethnicity or gender as Calunga doek Whperson and®-person forms. In addition,
a White speaker of Calunga cannot saynano-(o)fior umbundu-cawhile a Black speaker can
employcamano-ca Another peculiarity is that a female speaker camxpress her ethnicity in
Calunga, as masculine forms do. Also of interesitaseuis the only subject pronoun that tends
to be dropped in BPV morphosyntactic constructi@isce it maintains specific verbal
inflections in some verbal forms (i.e. present gmdterite). Calunga, for its part, does not
typically permit pronoun dropping, though it maycac sporadically in the*%person singular,

on par with BPV morphosyntax.
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In terms of verbal morphology, Calunga is largetygar with the local BPV. However,
one striking characteristic of Calunga is that eégmradigms are all regulaf-tonjugation-ar
verbs with $-person conjugations realized solely in the indigamood, unless a Portuguese
verb (which may be irregular) is employed. Suchupedl, systematized patterns are typical in
pidgin and creole languages, including varietiesAdantic creoles (Holm 2004:81), which
possibly may correlate to the utilization 6t-person forms in Calunga. Observe Table 2:

Table 2: Calunga and BPV present indicative vefdrahs’

Calungaguinhama(r)'to go, walk’ BPVandar‘to go, walk’
(o) camano-ca 0S camano-ca quinhama (eu) ando nos_anda / andamo(s)
quinhama’l walk’ ‘we walk’ ‘I walk’ ‘we walk’
(o) camano-ai 0s camano-ai quinhama (vo)cé anda (vo)cés anda
quinhama‘you walk’ ‘you (pl) walk’ ‘you walk’ ‘you (pl) walk’
(o) camana quinhama| os camano ele_anda eles_anda
‘he walks’ quinhama'they walk’ ‘he walks’ ‘they walk’

Concluding Thoughts

In documenting and analyzing Afro-Brazilian speeommunities such as Calunga, there are a
couple of relevant points that are worthy of coesadion for the history and influence of African
languages in Brazil.

First, African lexical items from Calunga and otlAdro-Brazilian speech communities
provide valuable data of the varieties of Africanguages that were formerly spoken, and still
somewhat maintained, throughout Brazil. Such Afrisens are important “linguistic fossils” that
can aid linguists in their attempt to “unearth” thigican linguistic past of Brazil. These “fossils”
demonstrate that Bantu languages such as Kimbuwhdbundu, and Kikongo were present in
Brazil in some form or another and have been soraepteserved in various Afro-Brazilian
speech communities. Further, the lexical item$ie$é speech communities also demonstrate
possible avenues through which Africanisms ent8redilian Portuguese.
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Secondly, even though the odds are bleak that smpieecedented evidence will be
uncovered regarding the history of African langwsaigeBrazil, it is nonetheless a worthwhile
endeavor to continue to seek and document linguistia in order to address Bonvini and
Petter’'s question: What do we really know aboutléimguages spoken by the Africans in Brazil?
Documentation of Afro-Brazilian languages such ati@ga and others aids linguists in adding
pieces to the “Brazilian linguistic puzzle,” as e aids in better understanding the African
contribution to Brazilian culture and Brazilian Rajuese.
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Notes

! For more comprehensive description and analys€ahinga, see Byrd (2012).

% This figure is from the 2007 census. See patrogimj.gov.br for official government statistics and
other information relating to the municipality odtrocinio, Minas Gerais.

% Mello (1997:211-212) notes that Lingua Geral iib gpoken along the Rio Negro in the Amazon region

* It is worth noting that evidence of Portugueséoisnd in various creole languages of the Caribbean:
Papiamentu, Saramaccan, and the French-based ofgdlgyana. This evidence suggests that Portuguese
may have been spoken on the early coastal plansatibBrazil and then moved north into the Carilvbea
region in some unclear manner.

®> According to Azevedo (2005:196), contemporary Aagmossesses some 40 languages, mostly Bantu.
“Fluency in Portuguese is limited,” notes Azevedand most speakers speak a variety of European
Portuguese influenced by native languages.” Umbuadhe most spoken language in the country (at
29.8% of the population), more so than Portugu26e3f6). As for Kimbundu (15.4%), he states that it
“seems to be in a process of replacement by AngBtgsular Portuguese.” Although Azevedo provides
no comparative statistical data, he notes thatoxqpiately 1.5 million people speak Kikongo in Angol

® This text is similar in nature to an earlier pubtion: José de Anchieta’ste de grammatica da lingoa
mais usada na costa do Brasfublished in 1595, which was written for Portuggielesuits to learn
Lingua Geral (Leite and Callou 2002:64).

" Interestingly, the Spanish philosopher José Orje@asset (1957:231) cites examples of masculide an
feminine languages used in ancient and modernrizisBne contemporary example he cites is Swabhili,
which possesses a “feminine idiom that no man calerstand and that is the only language employed in
the strictly female mysteries.”

® Only camanosubject pronoun forms are utilized throughout tifsle for Calunga. See Table 1 for other
possible Calunga subject pronouns.
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